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Abstract. Purpose. The purpose of the article is to examine the discursive
and multimodal articulation of Islamic symbolism in pro-Russian Arabic-language
discourse on X. The article focuses on the ways in which religious references, visual
markers, and evaluative captions participate in the representation of Russia and its
political leadership.

Methods. The study applies multimodal critical discourse analysis as the main
methodological framework. This approach makes it possible to examine the
interaction between textual messages, visual materials, religious markers, symbolic
elements, and platform-specific forms of communication. The empirical material
consists of selected publications by eight Arabic-language accounts on X that

systematically disseminate pro-Russian and anti-Western narratives. The analysis
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focuses on the visual presentation of Islamic markers, their textual framing, their
repetition across publications, and their connection with representations of Russia,
Russian society, Russian political leadership, and the West.

Results. The analysis shows that Islamic references and visual religious
markers recur in the representation of Russia within the selected corpus. Images and
videos provide recognizable religious signs, while captions assign them political and
evaluative meanings. A classroom scene with a hijab-wearing teacher frames
Russian education as compatible with traditional morality; a mosque for Muslim
soldiers connects Islamic practice with the Russian military space; and images of
mosques and Muslim women present Islam as part of Russia’s social and cultural
environment. In some publications, Islamic symbolism is articulated through
contrast with the West, which is associated with restriction, hypocrisy, or moral
decline. This symbolic association is also personalized through Vladimir Putin:
references to his alleged use of Qur’anic verses, visits to mosques, and respect for
Islamic traditions present Russian political leadership as attentive to Islam and
Muslim religious practice.

Conclusions. The article concludes that Islamic symbolism participates in the
multimodal construction of Russia’s image by linking religious signs with political
evaluation. The analyzed publications incorporate Islamic markers into
representations of Russia as a state where Islam is allegedly visible, practiced, and
accommodated. This construction operates through visual evidence, evaluative
captions, contrastive references to the West, and Putin’s personalization of respect
for Islam.

Keywords: political discourse; narrative construction; social media
discourse; information influence; Arabic-language information space; religious

markers; symbolic representation.
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AHoTtanisi. Meta. MeToro cTarTi € aHaii3 AUCKYPCUBHOI MYJIbTUMOAIbHOI
apTUKYJALIl  1CIaMChKOI CHUMBOJIIKM B MOPOPOCIHCHKOMY apabChbKOMOBHOMY
JTUCKypcl comianbHol Mepexi X. Y CTaTTi pO3TJSHYTO, SIK 3Tajku Mpo 1ciiam,
Bi3yasibH1 PEJIriiHI MapKepH Ta OLIHHI MANUCU OepyTh y4acTb y pempe3eHTallli
Pocii Ta i mOJITUYHOTO KEPIBHUIITBA.

Meroau. Y JoCHiKEHHI 3aCTOCOBAHO MYJBTHMOJAIbHUN KPUTHYHHMA
IUCKYypC-aHalll3 sSK OCHOBHY METONOJOriYHy pamky. Lleil miaxin npae 3mory
aHaJi3yBaTH B3a€MOJIII0 TEKCTOBUX IOBIJIOMJICHb, BI3yaJIbHUX MaTepialis,
peNIriiHuX MapKepiB, CHMBOJIIYHUX €JIEMEHTIB 1 miat@opMHo-crenudiuHux Gopm
KOMYHiKaiii. EMoipuyHuil martepian CTaHOBJIATh BiliOpaHi MmyOikaiii BOCBMH
apaOChKOMOBHHUX aKayHTIB y coIlalbHIA Mepexi X, Ikl CUCTEMHO MOUIUPIOIOThH
MPOPOCIMChKI Ta aHTU3aXiJIHI HApAaTUBU. AHaJI3 30CEpPEHKEHO Ha BI3yaJIbHOMY
MPEJCTABICHH] 1CIIaMCBKMX MapKepiB, IXHbOMY TEKCTOBOMY (peiimyBaHHI,
MOBTOPIOBAHOCTI B MyOJIIKaIlisIX, & TAKOK HA iXHbOMY 3B’SI3KYy 3 pernpe3eHTallisiMU
Pocii, pociiicbkoro cycnijabcTBa, pOCIICHKOr0 MOJITUYHOTO KEPIBHUIITBA Ta 3aXO0y.

Pe3syabTaTrn. AHaniz mokasye, IO 3raJkd MpO 1cjaM MOBTOPIOIOTHCS B

penpesenTanii Pocii B wMexkax BigiOpaHoro kopmycy. 3o00pakeHHs —Ta
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BiJieoMaTepiaii BioOpa)katoTh yMi3HaBaHI PENITidHI 3HAKH, TOJl SK MIAIUCU
HaJal0Th iM MOJITUYHOTO ¥ OLIHHOTO 3HadeHHsA. OOpa3 MIKIIBHOIO KJacy 3
YUYUTEIBKOIO B X1J13)Ka01 MPEJICTABIISIE POCIMCHKY OCBITY SIK CYMICHY 3 TPaJAUIIHHOIO
MOPAJUTIO; MEYETh M1 POCIHCBKUX COJIJATIB-MYCYJIbMAaH IIOB’SI3y€ 1CIAMCBKY
MPaKTUKYy 3 POCIUCHKUM BINCHKOBUM MPOCTOPOM; a 300paKeHHS MeueTed 1
MYCYJIbMaHCBhKUX JKIHOK MOAAIOTh 1CJaM SIK YaCTHHY COILIAIbHOTO W KyJIbTYpPHOTO
cepenoBuiia Pocii. ¥V nesdkux myOmikamisix iciaMCchbKa CUMBOJIIKA apTUKYIHOETHCS
4yepe3 NPOTUCTABICHHS 3aX0/1y, SKUH acOIIIOEThCS 3 0OMEKEHHIMU, JINIIEMIPCTBOM
ab0 MopajbHUM 3aHenajgoM. Ll cumBoiuHA acowialis TaKOX NEPCOHAIZYEThCA
yepe3 Bonogumupa IlyTiHa: 3raaku npo HOro HiOMTO BUKOPUCTAHHS KOPAHIYHUX
asiTiB, BIABIyBaHHS MEYETEH 1 MOBary 0 iCIaMChKUX TPaIulii MPeaCcTaBIsSIOTh
pOCIiiCbKE MOJITUYHE KEPIBHUILTBO SIK YBaXXHE 1O ICIaMy Ta MYCYJIbMaHCBKOI
peNiriiHOT MPaKTUKHU.

BucHoBku. Y cTtaTTi 3p00JIeHO BUCHOBOK, IO iCIaMChKa CHUMBOJIIKa Oepe
y4acTh y MyJIbTUMOJAIBHOMY KOHCTPYIOBaHH1 00pa3y Pocii, moe1Hyr04H peniriiHi
3HAKM 3 MOJITUYHOIO OLIIHKOIO. [IpoananizoBaHi myOikaiii BKIIOYAKOTh 1CIaMChKI
Mapkepu a0 pempeseHTaiiii Pocii sk gepxkaBu, 1e iciaM HIOUTO € BUIUMHUM,
MPaKTUKOBAHUM 1 IPUUHATHUM y CYCHIJIBHOMY Ta IHCTUTYL1HHOMY npocTopl. Take
KOHCTPYIOBAaHHS 3J1HCHIOETHCS Yepe3 BI3yallbHY JIOKAa30BICTh, OI[IHHI ITiJANHCH,
MPOTUCTABIICHHs 3aX0/y Ta MEPCOHANI3AIII0 POCIKUCHKOI MOBAru JI0 iclaMy 4epes
o0pa3 Bononumupa Ilyrina.

Kio4oBi cjioBa: mOMITUYHUI AWCKYpC; HApaTUBHE KOHCTPYIOBAHHS;
JUCKYpC  COIIaIbHUX Mepexk; 1HpopMaliiHUi  BIUIMB, apaOCbKOMOBHHUIA

1H(popMaIiiiHUN NPOCTIP; PENITiiiHI MapKepH; CHMBOJIIYHA PEIPE3CHTAITI.

Problem statement. Since the beginning of Russia’s full-scale war against
Ukraine, Arabic-language digital environments have contained a substantial amount

of content that reproduces, amplifies, or adapts pro-Russian interpretations of
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international politics. The social network X is one of the platforms where such
communication circulates through short textual messages, videos, images, reposts,
symbolic markers, and evaluative captions. For this reason, the analysis of pro-
Russian Arabic-language discourse on X is important for understanding what this
communication consists of and how its meanings are constructed at the level of
concrete social media publications.

A significant part of this discourse concerns the representation of Russia and
its place in international politics. It is shaped through several thematic registers,
including geopolitical argumentation, references to multipolarity, criticism of
Western policy, appeals to traditional values, and cultural or religious markers.
Within this broader set of elements, Islamic symbolism requires separate scholarly
attention. It appears in publications that refer to religion, morality, cultural identity,
Russian society, and political leadership, yet its discursive and multimodal role in
the construction of Russia-related meanings has not been sufficiently examined.

Existing research on Russian communication in the Arabic-language
information space has addressed state media, diplomatic channels, strategic
narratives, audience reactions, and broader patterns of information influence.
However, the organization of pro-Russian discourse on social media remains less
explored at the level of concrete multimodal publications. In particular, there is still
a need to examine how religious and cultural symbols interact with visual materials,
textual comments, platform-specific formats, and repeated narrative patterns.

The problem addressed in this article concerns Islamic symbolism in pro-
Russian Arabic-language discourse on X. The article focuses on the ways in which
religious references, visual materials, and textual comments participate in the
representation of Russia and, in some cases, Vladimir Putin. The study examines
selected publications as observable communicative material and analyzes their

discursive and multimodal organization.
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The scientific significance of the article lies in its contribution to the study of
multimodal political discourse, symbolic representation, and Arabic-language
digital communication. The analysis helps identify the cultural and symbolic
dimensions through which Russia-related meanings are articulated in the Arab
information space.

Recent research and publications. The present article draws on studies of
Arabic-language media environments, Russian external communication, digital
political discourse, religious symbolism, and multimodal meaning-making.
Research on Arab media systems shows that Arabic-language communication
develops within nationally specific media structures while also depending on
transnational channels of circulation. Carola Richter and Claudia Kozman (2021)
emphasize the heterogeneity of Arab media systems and the integrative role of
shared language and cross-border media flows [1]. Damian Radcliffe, Hadil
Abuhmaid, and Nii Mahliaire (2023) demonstrate the continuing relevance of social
media for news consumption and public discussion in the Middle East and North
Africa [2]. These studies define the broader media environment in which Arabic-
language communication on X should be understood.

Research on Russian Arabic-language communication has expanded
considerably since the beginning of Russia’s full-scale war against Ukraine. Elene
Janadze (2022) analyzes the increased activity of RT Arabic and Sputnik Arabic
after February 2022 [3]. Marcin Styszynski (2023) examines the adaptation of
Russian narratives to Arab audiences through regional sensitivities and pre-existing
interpretive frames [4]. Jonathan Morley-Davies, Jem Thomas, and Graham Baines
(2024) emphasize the relevance of pre-existing skepticism toward Western policy
for the reception of Russian narratives in the Middle East [5]. Arik Segal (2024) also
points to the visibility of Russian international media in several Arab countries [6].

These works explain the broader geopolitical and media context of Russian Arabic-
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language communication, while the symbolic and multimodal organization of pro-
Russian discourse on X requires more focused analysis.

A separate group of studies examines Arab digital reactions to the Russo-
Ukrainian war. Moayadeldin Tamer, Mohamed A. Khamis, Abdallah Yabhia,
Seifaldin Khaled, Abdelrahman Ashraf and Walid Gomaa (2023) analyzed
approximately 3.1 million Arabic-language tweets and classified them according to
sentiment, emotion, and political partiality [7]. Soran Tarkhani (2024) studied
comments on Arabic-language news videos and identified a relationship between
anti-Western sentiment and expressions of support for Russia [8]. Ragnar Weilandt
(2025) argues that regional perceptions of Russia and Ukraine are shaped by
attitudes toward Western policy, double standards, and historical grievances [9].
These studies provide evidence about attitudes, alignments, and interpretive
predispositions, but their focus remains primarily aggregate, attitudinal, or
sentiment-based.

The religious dimension of the article is informed by studies of Islam, media,
and political communication. Dale F. Eickelman and Jon W. Anderson (2003) show
that new media have transformed Muslim public spheres by multiplying the spaces
in which religious authority, identity, and political interpretation are negotiated [10].
Peter Mandaville (2014) examines Islam as a transnational political field in which
religious identity and authority interact with political projects [11]. Jocelyne Cesari
(2014) studies the relationship between Islam, statehood, and political order, which
is relevant for understanding how religious markers may be linked with
representations of state authority [12]. These works make it possible to treat Islamic
symbolism as a communicative form that can acquire political meaning in digital
discourse.

The article also draws on research that explains the cultural legibility of
symbolic communication. Donal Carbaugh’s cultural discourse analysis

conceptualizes communication as a historically situated system of symbolic
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practices and emphasizes the role of cultural premises, that is, assumptions and
meanings that may be treated as self-evident within particular communicative
communities [13]. This perspective is relevant for analyzing references to religious
respect in Arabic-language communication. Lisa Wedeen’s work on political
symbolism and spectacle further shows how political authority may be reproduced
through repeated symbolic forms that become familiar, recognizable, and socially
intelligible [14]. These works help explain why religious markers in pro-Russian
Arabic-language discourse should be examined as part of political representation
rather than as incidental visual material.

The methodological basis of the article comes from critical discourse studies
and multimodal discourse analysis. Norman Fairclough’s approach treats discourse
as a social practice and provides tools for examining how political meanings and
evaluations are produced in communication [15]. Teun A. van Dijk’s socio-
cognitive approach is relevant because it connects discourse with shared
representations, ideological schemas, and interpretive models [16]. Gunther Kress
and Theo van Leeuwen’s theory of visual grammar shows that images have
structured meaning-making potential and should not be reduced to illustration [17].
David Machin and Andrea Mayr provide a practical framework for examining how
language and visual resources jointly construct actors, actions, evaluations, and
ideological meanings [18]. Kay L. O’Halloran conceptualizes multimodal discourse
analysis as the study of how language, image, gesture, sound, and other semiotic
resources interact in the production of meaning [19].

Despite these contributions, the religious-symbolic dimension of pro-Russian
Arabic-language discourse on X remains insufficiently examined. Little attention
has been paid to how Islamic symbolism is organized multimodally in publications
that represent Russia, Russian society, and Russian political leadership. The present

article addresses this gap by examining how Islamic symbolism participates in the
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representation of Russia and its political leadership in selected Arabic-language
publications on X.

The objective of the article is to examine the discursive and multimodal
articulation of Islamic symbolism in pro-Russian Arabic-language discourse on X.
The article aims to identify how religious references, symbolic markers, and
evaluative textual comments participate in the representation of Russia and, in some
cases, Vladimir Putin. The article, therefore, contributes to the study of pro-Russian
narratives, Arabic-language political discourse, and multimodal symbolic meaning-
making on social media.

Findings and Discussion. The empirical part of the article is based on a
multimodal critical discourse analysis of eight Arabic-language accounts on X that
systematically disseminate pro-Russian and anti-Western narratives: Moscow News
(@MOSCOWO0), Akhbar Rusia Alaitihadia (@Su 35m), Rusia Alaan
(@Russianowarabic), Russia News (@mog_Russ), Shuuwn Rusia (@id7p ), Rusia
News (@RussiaArabic0), Aliaclamia Alrusia (@Russian _media), and Alsahafia
Alrusia (@Russian__ press). Their publications include news-like posts, reposts of
political statements, evaluative commentary, videos, images, and audience
questions.

This corpus is suitable for multimodal critical discourse analysis because the
relevant meanings are produced through combinations of textual, visual, and
symbolic elements. In the case of Islamic symbolism, the analytical focus is placed
on publications in which references to Islam, Muslim communities, religious
practice, or religious respect are connected with representations of Russia, Russian
society, or Vladimir Putin. The following analysis, therefore, examines how these
references are visually presented, textually framed, and incorporated into broader
Russia-related representations within the Arabic-language discourse on X.

The association of Russia with Islamic visibility and religious accommodation

is one of the recurring patterns in the analyzed corpus. This pattern is produced
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through a combination of visual and verbal elements: images or videos provide the
recognizable religious marker, while the accompanying caption explains how this
marker should be interpreted in relation to Russia, Russian society, or Russian
political authority. Islamic symbolism in these publications therefore functions as
part of a broader representational structure rather than as a purely descriptive
reference to religion.

A publication by Alsahafia Alrusia (@Russian__press) from 24 September
2024 illustrates this mechanism. The post contains a video fragment allegedly
showing an educational setting and is accompanied by a caption that describes
education in Russia as “beautiful and constructive” and as forming “the generation
of the future.” The text also presents Russia as a safe environment for children,
contrasting it with America and Europe, where children are allegedly exposed to
“ideas of decadence and abnormality.” The video shows a woman in a classroom
who appears in the role of a teacher and wears a hijab (Fig. 1). Within the multimodal
structure of the post, the hijab functions as a visible religious and cultural marker. It
connects the educational setting with Muslim identity and makes the image of
Russian education interpretable through categories of religious compatibility and

social safety.
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Fig. 1. Screenshot of a post by Alsahafia Alrusia (@Russian press),

September 24, 2024.

Source:  Alsahafia  Alrusia  (@Russian__press), X, September 24, 2024,
https://x.com/Russian _press/status/1838602275251532050

The meaning of the publication is produced through the interaction of these
two elements: the image presents a Muslim-coded educational scene, while the
caption assigns to it a broader political and moral significance. Russia is represented
as a space in which education, religion, and traditional morality are presented as
compatible.

The same logic appears in publications that connect Russia with Islamic
religious infrastructure. In a post by Rusia News (@RussiaArabic0) from 5 January
2025, a video fragment shows a small wooden structure in a forested area. The
caption identifies it as “a mosque in the forests of Russia for Muslim soldiers
participating in the special military operation” (Fig. 2). In this way, the publication
connects Islamic practice with the Russian military space and incorporates Muslim
identity into a representation of Russia’s wartime order: the alleged location of the

mosque suggests that [slamic practice is maintained even under wartime conditions.
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Third, the reference to Muslim soldiers integrates Muslim identity into the Russian

war narrative.
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Fig. 2. Screenshot of a post by Rusia News (@RussiaArabic0), January 5,

2025.
Source: Rusia News (@RussiaArabic0), X, January 5, 2025,
https://x.com/RussiaArabic0/status/1875889114140365267

An identical post was later published by Aliaelamia Alrusia
(@Russian__media), which indicates the circulation of the same symbolic
association across more than one account in the analyzed corpus [20]. In a post by
Alsahafia Alrusia (@Russian__ press) from 9 December 2024 depicting a Kazan
mosque, Russia is described as being highly interested in the construction of
mosques [21]. The visual image of the mosque functions as an evidentiary anchor
for this claim, while the caption refers to the Kazan mosque as evidence of Russia’s
interest in mosque construction and presents it as one of the most beautiful mosques
in Europe.

Numerous posts refer to Muslim women in Russia. A publication by Alsahafia

Alrusia (@Russian__press) from 27 September 2024 states that Russia is the
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homeland of many peoples, nationalities, and cultures, and that Muslim women live
freely in Russia. The accompanying visual material supports this claim by placing
the Muslim female figures at the center of the post’s representation of Russian
diversity [22].

The hijab is especially important in this group of publications because it
functions as a highly recognizable visual marker for Arabic-speaking audiences. In
the analyzed discourse, it appears in different contexts: education (as was observed
in a publication by Alsahafia Alrusia (@Russian__ press) from 24 September 2024),
public life and symbolic comparison with the West. A post by Alsahafia Alrusia
(@Russian__ press) from 18 November 2024 shows a woman putting on a hijab and
frames the scene through a direct contrast with the West (Fig. 3). The caption states
that in Russia the hijab is not considered a crime, but rather a sacred duty of Muslim

women. It also describes the scene as a message to the “hypocritical Western world.”

TN gyl Lioll @ (G

W @Russian__press

daluall shall uiio > U ey y> ol sy U fus duwg) lin
1 gsliall gyl allel) @l lgilSs «olanll i poii daluis e duuws) Blis

sselyl bo

Hijab tutorial ¥

7 y

Fig. 3. Screenshot of a post by Alsahafia Alrusia (@Russian press),
November 18, 2024.

Source:  Alsahafia  Alrusia (@Russian_press), X, November 18, 2024,
https://x.com/Russian__press/status/1858534129475735554
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The video functions as visual evidence for the caption’s claim: the act of
putting on the hijab is presented as a visible sign of religious acceptance, while the
textual framing turns this scene into a broader statement about Russia and the West.
In this case, Islamic symbolism is articulated relationally. Russia is represented
through the acceptance of the hijab, while the West is invoked as a contrasting space
associated with restriction, hypocrisy, or hostility toward Muslim religious practice.

This opposition is a recurring pattern in the communication of some of these
accounts. It is produced through a condensed multimodal arrangement: a visual
marker of Islam, an evaluative caption, and a contrastive reference to the West.

Another important feature of the analyzed discourse is the personalization of
Russia’s alleged respect for Islam through Vladimir Putin. A publication by Rusia
News (@RussiaArabic0) from 8 November 2024 states that the Russian president
“always” uses verses from the Holy Qur’an in his speeches and asks whether any
Western leader has ever done the same [23]. The accompanying video shows Putin
speaking in an official setting and referring to Qur’anic verses. In multimodal terms,
the video provides a concrete visual instance, while the caption generalizes this
instance into a recurring feature of Putin’s political persona. The question about
Western leaders adds a relational dimension: Putin’s alleged use of Qur’anic
references is presented as a marker that distinguishes him from Western political
figures.

A similar personalization appears in a publication by Alsahafia Alrusia
(@Russian__press) from 23 November 2024. The post states that Putin visited one
of the mosques during his trip to Chechnya and describes him as “the true leader
who respects all religions, nationalities and cultures” (Fig. 4). The visual material
shows Putin in the presence of Chechen religious and political figures, while the
caption generalizes this visual scene into a broader statement about leadership,

respect, and cultural diversity.
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Fig. 4. Screenshot of a post by Alsahafia Alrusia (@Russian_press),

November 23, 2024.

Source:  Alsahafia  Alrusia (@Russian_ press), X, November 23, 2024,
https://x.com/Russian__press/status/1860349111800607196?s=20

The case of citizenship photographs for foreign Muslim women, published by
Alsahafia Alrusia (@Russian__ press) on 15 January 2025, further demonstrates how
the representation of Putin can be connected with everyday religious practice. The
post states that foreign Muslim women can now take official photographs for
citizenship documents without removing the hijab, because “Putin respects the
traditions of Islam” [24]. Here, the Islamic symbol is linked with bureaucratic
procedure and state recognition. The hijab becomes a sign through which the post
interprets the relationship between Muslim identity and the Russian state. The final
clause personalizes the policy through Putin, presenting him as the source or
embodiment of respect for Islamic tradition.

Across the analyzed examples, Islamic symbolism appears through several

recurring visual and textual forms, including religious architecture, Qur’anic
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references, the hijab, Muslim women, and Muslim soldiers. These elements are
repeatedly connected with representations of Russia, Russian society, and Russian
political leadership. In some publications, they become part of an explicit contrast
between Russia and the West.

From the perspective of multimodal critical discourse analysis, the analyzed
publications demonstrate a recurring division of semiotic labor. Visual materials
provide recognizable signs: a hijab, a mosque, a Muslim religious setting. Captions
stabilize the interpretation of these signs by connecting them with Russia’s political
and moral image. The repetition of similar combinations across different accounts
contributes to the stabilization of a broader representational pattern. Russia is made
visible as a space where Islam is allegedly respected, practiced, and institutionally
recognized; Putin appears as a personalized figure through whom this association is
articulated at the level of leadership.

At the same time, the analysis should be interpreted with several limitations.
The article analyzes discourse and representation rather than motivation or impact.
The empirical material nevertheless shows that Islamic symbolism is a meaningful
component of the selected pro-Russian Arabic-language discourse on X. It
participates in the construction of Russia-related meanings through the interaction
of religious markers, visual evidence, evaluative captions, and repeated symbolic
associations.

Conclusions. The article examined Islamic symbolism in pro-Russian Arabic-
language discourse on X through the framework of multimodal critical discourse
analysis. The analysis showed that Islamic references and visual religious markers
constitute a recurring component of Russia-related representations in the selected
corpus. These markers appear through images of mosques, references to Qur’anic
verses, depictions of the hijab, and mentions of Muslim soldiers.

The study demonstrates that Islamic symbolism is articulated through the

interaction of visual and textual elements. Images and videos provide recognizable

https://ppdnz.com.ua/index.php/home/about ISSN: 3041-2110

YBech KOHTEHT JlilieH30BaHo 3a ymoBamu Creative Commons BY 4.0 International license


https://ppdnz.com.ua/index.php/home/about
https://creativecommons.org/licenses/by/4.0/

1/
4]
religious signs, while captions assign them political and evaluative meaning. In this
way, a classroom scene with a hijab-wearing teacher, a mosque associated with
Muslim soldiers, a video of a woman putting on a hijab, or a scene of Putin visiting
a mosque are embedded into captions that connect them with broader representations
of Russia, Russian society, state policy, or political leadership. The analyzed posts,
therefore, construct Russia-related meanings through the combination of religious
markers, visual evidence, and interpretive textual framing.

Several recurring patterns were identified. First, Islamic symbolism is
associated with representations of Russia as a space of religious visibility and
Muslim social presence. Posts depicting mosques, Muslim women, Qur’anic
recitation, or Islamic practices present Islam as part of Russia’s social and cultural
space. Second, in some publications, Islamic symbolism is articulated through
contrast with the West. In these cases, Russia is represented as a space of religious
acceptance, while the West is invoked as a contrasting space associated with
hypocrisy, restriction, or moral decline. Third, the symbolic association between
Russia and Islam is personalized through Vladimir Putin. Publications that refer to
Putin’s alleged use of Qur’anic verses, his visits to mosques, or his respect for
Islamic traditions attach religious respect to the image of Russian political
leadership.

The research objective has been achieved: the article identified the main forms
through which Islamic symbolism appears in the selected pro-Russian Arabic-
language discourse on X; explained how these elements participate in the
representation of Russia; and showed how captions and visual materials jointly
produce Russia-related meanings. The findings remain limited to the analyzed
corpus and should be interpreted as an analysis of discourse and representation. The
study does not measure audience reception or the overall scale of this discourse in
the Arabic-language segment of X. Further research could expand the corpus to other

platforms, including Telegram, Facebook, YouTube, and TikTok, in order to
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compare how Islamic symbolism circulates across different digital environments. It
would also be useful to combine multimodal critical discourse analysis with
computational methods to examine the scale, repetition, and circulation of similar
symbolic patterns. Such research would help clarify whether the patterns identified
in this article are specific to the selected X corpus or form part of a wider repertoire
of religious and cultural representation in pro-Russian Arabic-language

communication.
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